. Interpreting 'grief' in Senegal: language, emotions and cross-cultural translation in a francophone African context. Mortality: Promoting the interdisciplinary study of death and dying, 22(2) pp. 118-135. We reflect on our iterative process of discussing emerging interpretations with participants in 
278
We adopt an approach of 'uncomfortable reflexivity' and a contextual ethic of care (Edwards 279 and Mauthner, 2012) when analysing and interpreting the data (Evans et al, in press). We When working with French and Wolof, we found it difficult to translate from English specific 320 aspects of the experience of death and grief, denoted by particular words and phrases. which refers variously to the death, the funeral period, and funeral and mourning practices.
377
This contrasts with the specific words used in English to denote these different aspects of the 378 experience of death and loss.
379
The Wolof word téndeu was translated into French by the word veuvage, or widowhood in
380
English. Yet, while Anglophone and Francophone speakers may understand this term as 381 referring to the situation of any woman whose husband has died, the Wolof term only refers 382 to the specific mourning period for widows, which usually lasts for four months 10 days for
383
Muslim women and six months to one year for Roman Catholic women in Senegal. The lack 384 of a precise equivalent term in English to refer to widows' mourning practices has meant that 385 we have resorted to using the hyphenated phrase 'widowhood-mourning' to refer to this 386 period and the practices observed.
387
Further, the Wolof word, dieutour, is specifically used to refer to a widow observing 388 mourning practices, but she is no longer referred to by this term once this period of mourning 389 has come to an end. Few participants used this term during the fieldwork, but in the 390 workshop, older women confirmed that they were aware of the meaning of this Wolof word.
391
Young and middle-aged widows face considerable pressure to re-marry and in one workshop,
392
an older woman explained that in the past, even older widows who died had to be hastily re-393 married, in name at least, before they could be buried, due to the Muslim prescription that all 394 women should be married. There is no equivalent word for 'widower/ veuf' in Wolof, since 395 men whose wife has died do not undergo specific mourning practices and they are free to re-396 marry as soon as they wish after the death, although observing a short period of abstinence however, commonly referred to the death of a relative and the effects of the death on those 411 left behind using the words, niak /perte [loss] . In these instances, we followed participants' 412 lead when they had introduced this expression and felt more comfortable using this, rather 413 than using the more direct words, 'la mort' or 'le décès' (the death), since this was often and con, with (ibid). As our research has also suggested, silent co-presence and sharing in the French. This may be due to the lessening of language barriers and the more direct rapport that Fatou to Joséphine (French): They're memories which make her happy because she 491 often thinks of when they were together; how she was with her husband; chats, Fatou later reported that she had been teasing the young woman, who seemed to be 512 complaining about her responsibilities, and spoke to her as she might to her younger siblings.
513
She added that the young woman was educated and understood that she was joking. This 514 exchange needs to be understood in the context of wider generational norms which mean that 515 elders more senior to oneself are regarded as having a moral duty and responsibility to 516 socialise those who are younger (Evans, in press ). Fatou's prompt in the interview was based 517 thus on a deeper cultural understanding of the participant's response and their relational 518 positionality than that revealed by the written words themselves.
519
These examples draw attention to the multiple layers of meaning involved in the production 520 and interpretation of interview transcripts, and the ways in which the emotional dynamics, 521 tone of voice and joking exchanges during an interview may potentially be lost in translation.
522
They also show that translators are 'active producers in research rather than neutral conveyers 
524
This highlights the importance of involving interpreters and field researchers in data analysis.
525
We have discussed translation issues regularly with Fatou and occasionally with the French-
526
English translator, as we continue to reflect on these cultural meanings and assumptions. 
554
The striking use of the language of being alone in participants' interviews thus seems to presence of others. Given the importance of people's intricate and extended family and social 558 networks for daily survival, it seems that the significance of a family death is not only about 559 the end to a relationship, but also the disruption of familial roles and generational hierarchies.
560
Jacquemin (2010) 
595
The follow-up workshops enabled us to discuss further our preliminary interpretations. When 
614
We suggest, however, that these responses need to be understood within a wider cultural 615 context in which the interview format and individual self-revelation and self-explanation, on 616 which Western autobiography is based, are less familiar (Gal, 1991) . Indeed, the in-depth 617 qualitative interview may itself be predicated on the notion of the reflexive self that can be 
632
At the same time, our interviews with each other about the death of a relative have helped us 633 to recognise the difficulty of articulating emotions about loss (Frank, 2001 North respectively in order to acknowledge that the 'majority' of the world's population and 691 land mass are located in the former. While we recognise that these terms are problematic, 
